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Hsla-erh-hei-pleh-k'o

(Peking Jen-min Jih-pao, Sept. 20, 1964)

Comrades Ai Heng-wu and Lin Ch'ing-shen's article, "'Dividing One into Two' and
'Combining, Two into One,’'" (see Xuang-ming Jih-pao's Philosophy Supplement, May 29)
digs up the theory of "combining two .into one" of Fang Yi-chih, an ancient Chinese
philosopher who lived three centuries. ago, and stands it against the glorious Marxist
idea of-'dividing one into two." Although the concept of. '"combining two into one”
vag advanced.by Fang Yi-chih,yet the advocates of "combination of two into cne' today
have given this concept: thelir own specific meaning. -Under the name of dialectlcal ma-
terialism, this article by-Ai and Lin publicizes & set of most erroneous, and hence
algo most harmful, metaphysical idealistic viewpoints. DBy generalization, they distort
the Marxist clasaics, and stealthily peddle the theory of class reconciliation. We
hold that this is & polsonous plant in the garden of philosophy, and must be criticlzed

and uprooted.

Comrades Al and Lin describe the cobJective things in a way that is fundamentally
wrong. They say that "from 81l kinds of naturdl phenomena to human society, thinking,
ete., there 1s nothing which is not & case of combining two into one,'" They say that
"'eambining two into cne' indicates precisely the most fundamental law of dialectics -
the law of the unity of opposites." They say that ."an objJective thing is 'combined
from two into one,' and it is 'divided from one into two' only when it is known."

They fantestically state that "when lines, guidelines, pclicies and measures are
formilated, it is necessary to connect together and integrate the two opposite aspects,”
and when policles are implemented, "1t is also necessary to connect together the opposite
aspects, thus combining two into one' according to the dimlectical method. And 5O

on and so forth. As a matter of fact, the publication of this article is not ilsclated
and accidental. Back in November, 1963,.Comrade Yang Hslen-chen put forward the
viewpoint of "combliing two. into one. Beginning in April, this year,he again publicized
the idea in & big way and spread it everywhere (see Jen-min.Jih-pao's Academic Research,
July 17 for his points of argument which are not repeated.he;_y;. On May 14, Comrade

Li Ming shouted at the top of his volce in the classroom of the Party School and

said: "Now more people are talking about 'dividing one into two, ' and few peé?ié are
talking about 'combining two into one,’ but 'combining two into one' may also be
discussed. He also urged people to "write more articles in this connection."

(See Xuwang-ming Jih-pac, July 10.) :

.It 1& vary.clear. that-the conformity of the words and deeds-of the four comrades,
Yang, Li, Al and Lin is never a matter of colncidence, but is coordinated action
with a purpose. They speak a common language - "combining two into one.” Their
thinking is ident;@ﬁl in essence = class reconciliation.- . -

We are beginners in philosophy. This polemic gives us a good_chﬁnce to learn phi-
losophy. In accordance with our understanding in study, we publish some crude views
on_ lcombining two into one" to discuss things with Comrades Yang, Li, Al and Lin. )

I 1
¥hat is the fundamental law governing the development of objective things? Our
answer i1s that it is the law of the unity of opposites,.that isg, "dividing one into two."

*Goverpor, Sinkiang Uighur Autonomous Region Government.' It ig fioteworthy that -
.according to the account given by Hung-ch'i's correspondent’ (Hung-ch'i 196k, No. 16),
Yang ¥sien-chen further developed his "combine two into one”:thesis, making it more. -
“systematic,” and more "complete,” in an April, 196k lecture to -the class of Sinkiang
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“one into two.

.the essence of dislectics"(l). Chairman-Mao used. the expresgion
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The answer of Yang Hslen-chen and other comrades is that it is "eombining two into
one." ' These two answers ere Pundameritelly opposad to ‘each other, -

Comrade Yang Hsien-chen says that "anything is 'eembined from two ‘into one,'
fore, when problems are ‘obderved, "it ig neceBsary to adopt the method of 'dividing
" He-also describes "two iﬂto'one"'as'“the-bfilliantfidea-of-andient
China regarding the unity of opposites.” Tomrades Al and Iin ave even more -straight-
forward in saying that "'combining two into one' gives precisely an expression to the
most basic law of dialectics -“the law of ‘the unity of opposites.” We hold that this
is completely wrong; runs5countér't0‘d£alectiés,'and aces not hold water both in theory

and in practice.

There-

According te what they s&Y,
and answers:

we have tabulated on their behalf these question%

What is an objective thing? "A combination of two into one.'

What is the most bagic law governing the development of objective things?

"Combining two into one.”

"It only indicates that the two agpects of & con-

What is the unity of opposites?
tradiction are inseparably connected” - "combining two imto one.'

How is motion constituted? "Combining two into one.”

What is the object of studying didlectics? "he study of dialectiecs ig aimed at

learning the ability to comnect together two opposite -ideas” - "wombinlng twe into one."

How are lines, guldelines, policies and measures formulated? "It is necessary
to comnect together and integrate the two opposite aspects" - "sombining two into
n

one .

How are lines, guidelines and pelicies implemented? "When we implement them,
we must also connect together the opposite aspects, thus 'combining two into one'
according to the dialectical method.

Look, all things in the world are “combinea“from two into one,” and apart from
“combining two into one,” 1t is still "ecombining two into one."”

However, all these answers are wrong and should be BO merked. This is because,
as the criticisms in many articles indicate, "oombining two into one™ talks only about
the unconditional connection of opposites, excludes the ‘struggle of -opposites, rejects
the transformation of oppesites, and is fundamentally opposed to the ‘law of -the unity

of opposites.
There is onlf™~one correct answer, namely "division of one into two."

Anything in the world, no matter what it is, 1s always divided fram one ‘into “two.
_ Lenin points out”clearly at the beginning of "On the ‘Quegtion of Pidlectics:"”
"The splitting of & single wuole and 'the cognition of 1ts contradictory parts... is
“"3ividing -one ‘dinto’
two" which is simple and easy to understand ‘to generalize?thisfdidlecﬁical‘thought
of Lenin, and in accordance with this materialist dialectical 1aw,‘guidéd;revdlution
and construction in China to go contiuuously‘from'victories'to'even greater victories.

(1) Collected Works of Lenin, Vol. 38, page 407.
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In the 1nternational struggle againgt imperinlism and revisioniam, Chairman Mao has

also made outstanding use of this dialectical method of analysis, namely "division of
one into two." This vivid and popular expression i1s also of extremely great significance
toward enabling philosophy and-the. philosophers to liberate themSelves from the slass-
room and march.in big stridés .amidst the masses. Therefore, "division of one into

two" 18 a great contribution to the Marxist philosophy. .

e e e At b et

The idea of "dividing one into two' does not drop from the sky, nor is it bred sub-
Jectively. It.is a correct reflection:of the objective law. As a consequence, it pos-
sessed atrong vitality. Marx said! "Once theory is grasped by the masses, it will be
turned into a material force."(2) '"Division of one into two" is precisely such a
correct - theory. Tt has been or 1s being grasped and employed by the broad cadres and
masses of our country, and is giving a vigorous impetus to the three great ravolutionary,
movements, namely the class struggle, the struggle for producticn and scientific expe-

riments.

With the viewpoint and method of "dividing one into two," we can dissect the intri-
cate social phenomena, “...find out the inter-relationships between the different
classes, make a correct class evaluation and after that map out our correct fighting
tactics, thus determining what classes constitute the main forces in the revolutionary
struggle, what classes we should win over as allies, and what classes must be over-
thrown."(3) We can thus distinguish between friend and foe of the revolution, and
formulate correct lines, guidelines and policies. Alseo, it is only through peraisting
in the viewpoint and method of "dividing one inte two" that the lines, guldelines and
policles of the P&rty can be satisfactorily implemented.

With the viewpoint of “dividing one into two," we can see difficulties at the -time
of viectory. We shall not grow arrogant because of victory, but shall be even more
modest and prudent and continuously march forward. We can also see hope at the time
of defeat. We shall not be discouraged because of defeat, but shall be full of con-

Tidence and turn the defeat into a Victory

With the viewpoint of "dividing one into two," we shall not ‘be scared out of the
wits when we mre confronted by a powerful enemy, but shall be able to stay cool-
headed, and see that although the enemy is strategically-a paper tiger, yet tactically
it alsc can be a real tiger. We can thus slight the enemy strategically and take him

seriously tactically.

In short, with the viewpoint of "dividing one into two," we can think with a clear
head, take the correct direction, be full of confidence, and 'fight with resclve. Yl
The broad masses of the.people xnow and accept .this principle.

It "combining two into. one“ is.used to know things, we are bound to come to the
wrong conelusion. ' The use of such a conclusion to gulde work is bound to cause mistakes.
The use of such & conclusion to guide struggle is Bound to result in.fallure. The use
of such a conclusion to formulate policies is bound to result in a set. of revisionist
policies. In short, "the use.of it to discipline oneself will harm oneself, the use of
it to teach other peopl illharm other people, and the use of it to guide the revo-
lution will harm the .reVclution.’

i
ll

The masges see things clearly. Why is it that "dividing one into two' was
warmly received by the broad cadres and masses as soon as it.was put. forward? Why
is it “combining two into one” was. strongly opposed as soon as it reared its head? ) :
Does not this show precisely that. “dividing one inte two" in & truth while 'combining -

two into one" is.a fallacyT

We cannot help from.asking Yang Hslen-chen and othe; comrades:

(2} Collected Works of Marx and Engels, Vol I, page h60 L
(3) Selected Readings from Mao Tse-tung's Works, Book A, Vol. I, page 22.

)
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- Marx, Engels, and Lenin had long sgo explicitly explained the law of the unity
of opposites, and Chelrmon Mao has also creatively developed it and properdy generalized
it with "division of one into two." Why is it that you want to put up "combining two

into one" tp. gppese "dividing of one into twot" .

‘Marx said: "The extent to which a theory 1s realized in a country is determined
by the extent to which this theory is able to meet the needs of the country."(4)
It is precilsely this theory of "dividing one into two" that arms the broad masses of
cadres and people of our country and meets the needs of the cause of sccialist revolu-
tion and soclalist construction in China to the maximum, extent. Why is it that Yang
Hsien-chen and other comrades want to advance "combining two into one™ to depreciate

and replace Fdividing one into two?"

Comrade Yang Hsien-chen attempts to replace "dividing one into two" with "combining
two into one,” and Al and Lin describe "combining two into one" as the "basic law,
and depreciate. "division of one into two" as & method. In essence,this iz also to
reject "division of one into two." In their mind, there is no standing for "division
of one into two." They attempt to remove "division of one into two" from the Marxist

philosophy.

Some of them are alsc So over-simple and crude as to compare "division of one
into two" with the cutting of a melon into two equal parts. This is a dlistortion
of and an attack on the rich method of dialectical analysis, namely "divislon of one
into two." -
1

We pergidb. in "dividing one into two,” and are opposed to "combining twp into one.'
"Dividing one into two" is the erssznce and core of Marxist dialectics, while "combining
two into one" is & metaphysical iisory based on the reconciliatlon of contradictions.
The latter is wrong in theory, preposterous in logie and politically harmful. We
oppose the uge of "combining two into one" teo replace or supplement "dividing one into

two."

Iz

What is the unity of opposites? This is one of the foeal points of the contention
between Yang Hslen-chen and other comrades and us.

Comrade Yang Hsien-chen says: "The idea of the unity of opposites only indicates
that the two aspects of a contradiction are inseparably connected." He alsoc says:
"The unity of opposites only means to say that the two aspects of a contradiction
are inseparably. connected.” This is an outright distortion and revision of the idea
of the unity of opposites, and is contrary to the Marxist philosophy.

In his lectures, Comrade Yang Hsien-chen very seldom talked about the struggle
of opposites and the irreconcilability of contradictions. He also seldom talked about
the revoluticnary transformation of opposites. He st¥essed all the time the indivi-
8ibllity of opposites and the indivisible connectlon of oppositea. This cannot be
considered merely as o?ersidedness, but is wrong to the extreme. .

The article by Comrades Ai and Lin talks & lot about "unity," "connection,” and
"integration," but fundamentally makes no mention of struggle and revoluttionary
transformation. Comrades Al and Lin have quoted in their artirle the following passage
from Lenin dealing with the identity and struggle of opposites: "The identity of
opposites...is the recognition (discovery) of the contradictory, mutually exclusive,

opposite tendencies in all phenomens and processes of nature (including mind and soclety).

() Collected Works of Marx and Engels, Vol. I, pﬁéé-hSE.




A'precisely in explaining the opposite tendenclies of the opposites within-anentity and

5Y Collected Works of Lenin, Vol. 38, pages LOT-L4OB. ..~ ... ff fL;fﬁ;1;:Z:?F;¥‘:

N
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The condition for the knowledée of all processes of the wérld'iniiheLT 'Eélf-movemént,'
in their:spontaneous development, in their real 1ife; 16 the knowledge Of ‘them-ag & unity
of opposites.”"(5) As a matter of fact, the focal point of these words of ‘Lenin 1ies”

the "division of one into two" in things. Al and Lin distort lenin's original meaning,
and never mention Lenin's "Development is the- 'struggle’ of opposites.” It is to be
feared that this 1s not due to temporary negligence on the part of the authops.’

We have also found that Comrade Yang Hsien-chen has quoted in thé article "What
Do 'Yes - Yes, No - No; 'Yes - No, No - Yes' Mean" these words of Lenin: "In brief,
dislectics can be defined as the doctrine of the unity of oppesites. - This embodies the
esgence of dialectics...."(6) This passage was written by Lenin after the 16 ingredients
of dialectics, but in quoting it, Comrade Yang Hsien-chen has deleted the last clause:
"put 1t requires explanation and development.” We hold that this clause cannot be deleted.

Lenin vexy clearly stated: "But it requires explanation and development." Lenin
had no time to make such “explanation and development,” but Comrade Mao Tse-tung, the
contemporary gresat Marxist-Leninist, has made an all-rournd inquiry into the various
aspects of the law of the unity of opposites in his philosophical work "On Contradic-
tion," aid given the most explicit explanations and development to Lenin's dlalectical
thought,

Concerning the unity of opposites end dialectical identity, Comrade Mao Tse-tung
has the following elucidation to make in "On Contradiction:" "Idemtity, unity, coinei-

 dence, interpenetration, interpermeation, interdependence {or mutual dependence for

existence), interconnection or mutual cooperation - all these different terms mean the
same thing and refer-to the following two points: first, the existence of each of the
two aspects of a contradiction in the process of the development of & thing presupposes
the existence of the other aspect, and both aspects coexist in a single entlty; second,
in given conditions, each of the two contradictory aspects transforms {tself into its
opposite. This is the meaning of identity.”(7) The theory of "combining two into one"
of Yang Heien-chen and other eomrades talks only about the unconditional connection of
opposites, excludes the struggle of opposites, and rejects the -transformation of op-
posites. What has this in common with dialectical identity?

Comrade Mac Tse-tung has very clearly explained the unity and struggle of opposites,

-~ Mag' Tge-tung said: "The interdependence of the contradictory aspects of a thing
and the sfruggle between them-determine the 1ife and {mpel the development -of that,
thing. 'There is nothing that does not contain contradietion; without contradiétio
there would' be no world."(8) e Ve i T

Comrade Mao Tse-tung elso said: "All contradictory things are interconnected, and
they et only coexist in an entity under certain conditions, but also -fraasform them-
selveg into each other under certaln conditions - this is the whole meaning of the
identity of contradiction."(9) : LT

Comrade Mao Tse—tuﬂg\also said: "Opposites in-contradiction wiite ag well as"
struggle with esch other, and thus impel all things to move and change... In an given
phenomencn or thing, the unity of opposites is conditional, temporary-ahd transitory,
and hence relative; whereas struggle between opposites is absolute.”(10) - - °° ’

From these quotations, we can see very clearly that on the quésﬁiénrof_ﬁnity an@

struggle of opposites, we should pay attention to the following pointsi ~ ° - = _ .-

{

(6) Collected Works of Lenin, Vol. 38; page 2ho, _ ,
ET) Selected Works of Mao Tse-tung, Vol. I, page 315. :
{
(

B} Selected Works of Maoc Tse-tung, Vol. I, page 293. . IR, ' S B
9) Selected Works of Mao Tse-tung, Vol. I, page 293. = . - .- . - . e
10)Mao Tse-tung: On the Correct Handling of Contradictions Among-the People.

~ +
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Pirst, it is necessary to recognize the identlty of opposites, and it is even more
neceasary to recognize the gtruggle of opposites. ‘Themidentity-of opposites is rele-

tive, whereas the struggle of opposites is absolute. iv..otruggle resides preclsely
in jdentity; without gtruggle there can be no identity." S .

Second, when we talk about the unity of opposites, we muzt see that the opposites
depend on each other for existence and provide conditions for ‘the existence of each
other according to certain conditions. It is especially necessary to see that the
contradictory aspects are tyansformed into each other under certain conditions.

Third, it is necessary to recognize that "opposites in dont:ﬁdiction unite a8
well as struggle with each other, and thus impel all thlngs @o*mcvé and change."”

Tn this connection, the interdependence of opposites for existence is conditional
and relative, but notunconditional, whereas the struggle of opposltes is absolute, \
and the cbject of struggle is to attain a higher stage of development through trans-

formation.

. Yang Hsien-chen and other comrades one-sldedly and erroneously suggest that the
lively, rich and revelutionary law of the unity of opposites be replaced by the un-
conditional "inseparable connection” of opposites. This 1s extrenely wrong.

Comrade Mao Tse-tung said: "...The matter does not end with the interdependence
of the two contradictory aspects for thelr existence; what is more important is the
transformation of the contradictory things into ench other. That is to.say, each of
the two contradictory aspects within a thing, beceuse of certain conditions, tends
to transform itself into the other, %o transform {tzelf into the opposite position,
This is the second meaning of the identity of contradiction.” (Underlines
are ours.}{(11) The unity of opposites is livelyand vivid because it incorporates the
important content of "yyansformation.” Divorcea from transformation, unity or identity
can only be "a deed and rigid thing" as Lenin described it..

All things in the world follow the process of genesié, development and extinetion.
fThere are mutually exclusive and interdependent opposites in allthings. The force
that impele a thing to move is within the thing and not outaide it. Strupgle within
the contradiction penetrates the development of a thing from beginning to end. A
thing goes through the process of genesls, development and extinction and gives plece
to a new thing. This is the process of the mutual struggle-and continuous transforma-~
tion of opposites in contradiction within the thing. . "...As & result of these struggles,
the new aspect changes from being minor to being major and rises to predeminance, while
the old aspect changes from being major to being minor and gradually dies out. And
the moment the new aspect gains dominance over the old, the old thing changes qhgii—
tatively into a new thing."(12} This kind of transformation is different from a gimple
shift of position and quantitative change. It is not & monotonous cyele, but is & quar
1itative leap, and every transformation impels the thing to a higher form. Nature,
human society end the novement of thinking all act in this way. B

Comrade Mao Tse-tung said: "Marxist philosophy holds that the most important
problem does not lie .in understanding the laws of the objective world and thus belng
able to explain it, ﬁﬁ% in applylng the knowledge of these laws actively to ehange
the worId."(13) BHe also said: "The task of commnists 1s.to expose the tallacies of
the reactionaries and metaphysicians, to propagate the dislectics inherent in things,
and go accelerate the transformation of things andﬁ&ghieve'the goal of revolution."” (1

[i1) Selected Works of Mag Tse-tung, Vol. I, pages 316-317. -
(12) ~Belected Works of Mao Tse-tung, Vol. I, page 311. :
{(13) Selected Works of Mao Tse-tung, Vol. T, pages 280-281.
(14) BSelected Works of Mao Tse-tumg, Vol. I, page 318.
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How are thige transformed? Cen it be done with the method of "coubiAlag," .
"eomecting” and funiting,” that is "combining two into one?" We say: this cannot be '
done. Can the transformation of opposites be effected by talking only about "the

indivisible connection of oppoiites"? We say: this cannot be-done. The determining -

factor which brings about the transformation of opposltes is strﬁggle,yithin the cone- T,
tradiction. Without struggle within the contradiction, there is no transformation. s
Contradiction exists universally and for ever. Where there .18 contradiction, there is

struggle. Contradictions cannot be reconciled. Contradictions must be solved through

struggle.

The struggle against bourgeois naticnallsm in Sinkiang reglon 8leo 11lustrates this’
problem. The proletarian national outlook and the pourgeois, national outlook are too
sharply opposed world outlooks and opposites in contradiction. The proletarian natiohal B
out;look holds that natlonal problem is & ¢class problem, and a8 Lenin deseribed 1%,

"there are two nations in every modern nation, and there are two kinds of national
culture in every Xind of national culture.'(15) This is "division of one into two."
The bourgeois national outloock covers up and obliterates the class content of the
national problem, and a handful of recalcltrant nationallsts in B8irkiang once raiged
a.hue and ery about "national contradiction,” and attempted to gabotage the solldarity
of the different nationalities in Chine and split the unification of the fatherland.
The contradiction between us Marxists and them has fundamentally no room for. recon-
ciliation. We can only "3ivide one into two," and fight resclutely, but can never
"eombining two into ome," reconcile the contradictlion,.and glve up the struggle.

Under the correct leadership of the Party, the people of different nationalities In
Sinkiang have gone through & fierce struggle, repulsed the attack of local nationalism,
strengthened the golidarity of nationalities, consolidated the unification of the father-
land, transformed things, and attained the revolutionary goal.

:

If we act in accordance with Yang Hsien-chen and obther comrades' viewpolnt of
"combining two into one,” it only lead to the fusion of contradiction and the recon-
ciliation of struggle, and we will be fundamentally unable to attain the revolutionary
goal. This 1s precisely the viewpoint to which modern revisionism. gives wide publieity.

v

IIT .
P

: Comrade Yang Hsien-chen says: "he study of dislectics seeks 40 learn the ability
to connect together two opposite ideas." He also says: "The atudy of the law of

the unity of opposites seeks to learn the ability to connect together two opposlte
jdeas.” This runs counter to Marxism-Leninism. C . o '\///

What is the object of studying ainlectics? Comrade Mao Tse-tung said: "This dia-
jectical worldoutlook teaches us primarily how %o observe and analyze the movement of
opposites in aifferent things, and, on the basie of such analysis, to indicate the methods
for solving contradictions."” ‘

Let us ask: Is there anything in common between what Comrade Yang Hsjen-chen has
said and what Chairmﬁn\mao has said? T :

Right now, we are uhiting with more than 90 per cent of the people throughout the
world to wage a tit-for-tat and 1ife-and-death struggle against the reactionary .
forces of the world headed by U.S. imperialism. .Can it be.said that we should not "divide
dne into two," draw a line of demarcation, and fight regolutely, but should turn around |
to "combining two into one,” "connect together" the_}pperialist'ideology and the revo- - ;
1uticnary ideology, reconcile the struggle, and thus surrender to jmperialliam like the i

modern revisionists?

-

[15) Lenin: On-the National Questioﬁ and the Na%ibnal'Coiéniaanﬁestion, page 115.
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Right now, in the ‘internationel’ comhunibt novement ,’ s our Party holds hig‘h ‘the
banner of Marxism-Lehinism and iwnites with all Markist: revolutionaries throughout the
world to wage a fierce struggle against modern revisionism headed by Khirushehev, Can
it be said that we should not "divide one into two," clearly dray = line of demarcation,
and fight. resolutely, but should twrn around to""combinine “‘two-into one," *"connect
together" the Markist ideolegy and the revisionist idedlozy, blur the 1ine of “thinking,
abandon® the struggle, and bow to the baton of revisionism? .

Ch e e e g e A e e

Right now, China is in the course of carrying out the socialist education'campaign
on a broad front to & great depth and the struggle between the- proletariat and the
bourgeolsie -and -between the socielist road and. the capitalist road. Can 1t be -said
that we should not “divide one into tiwo,"-¢learly draw & line of demsrcation, fight
resolutely and ubroot revislonism, but should “turn around to "eombine {wo into one," y

“connect together! the proletarian ddeology and the bourgeols ideslogy, the soclalist
ideology and the capitalist ideclopgy, and allow the capitalist 4declogy to have its
way?

There is no way for the advocetes of the -theory of "combiming ‘two into one”
to answer these sharp questions.

Comrade Ai and Lin even go so far as to depart -from ¢lass -anglysis and class
boundary to talk about “it fakes lcv+ to know ugliness and hate to know beauty,"
want us to "connect together uncon:.  tonally, through “combining two into cne," "love"
and "hate," "ugliness" and "beauty, .hich are ideas and sentiments standing fundamen-
tally in opposition to each other. This is most erroneous and alsc extremely harmful.

As a matter of fact, the theory of connecting together and combining opposite
ideas is nothing new and novel. Locking through Materialism and Empirio~Criticism, we
can see that early in the 20th century, a handful of Machists like Bogdanov once openly

“called for the combination of Marxist materialism with Machism and socislism with re-

ligion, and exalted their empirio-eriticism which is Machism in & Russian mantle as a
"new philosophy" superior to materialism and ideslism. Lenin viclently attacked them
and subjected their so-called "new philosophy" to scathing criticism. What the ad-
vocates of the theory of "combining two into one" advocate is precisely the shadow
of this "new philosophy" which was scathingly criticized and attacked by Lenin.

In a class society, there will be no philosophical viewpoint which is "above class,”
Every philosophical viewpoint is the world outlook of a certain class, and reflects the
interests and needs of a certain class, . \///

The Marxist Philosophy is not a philosophy to fuse contradiction or to reconcile
struggle, but is a militant philosophy,a revolutionary philosophy. It openly states
that it is the spiritual weapor of the proletariat, persists in proletafian class strug-
gle and proletarian dictatorship, mercilessly opposes all non-proletarian world outlooks,
and thoroughly serves the proletarian revolution. This is the firm and unshakable party
s§plrit end principle of the Marxist philosophy. The core of the revolutionary diaslec-
tics of Murxism 1s its theory of the unity of opposites, which is also "division of
cne into two." All enemif® of Marxism fear it, hate it, and oppose it.. It 1s pre-

. clsely this very essence of the Marxist philosophy that the modern rEV1sloni5ts devise

all ways and means to attack and revise. It is also this -very essence of the Marxist
philosophy that the advocates of the theory of "combiding two into one" attempt to

‘remove. Their dream can never be realized.
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The contéqtigx; between "dividing ‘o'n. into two" ond "sombining two into one" is
not ordinary academic eoentention, but o struggle between the twe wsrld_ou'blaoka of

dlalectics and metaphyﬂigs. '

Chairman Mao sald: "The othér side of truth, goodness and beauty is falsity, badness
and ugliness. Without falsity, badness and ugliness, there will be no truth, goodness
and beauty truth and fallacy are opposites. In human soclety, and in the world of
nature, an entity will always disintegrate into different.parts which are different
in substance and form under different concrete conditions... At alli{imes there will
be such opposites es goodnees and badness, good and evil, beauty and ugliness. It
1s the same with fragrant flowers and poisonous weeds. The relationship between them
is always one of unity and struggle of opposites. Discrimination is possible only
with comparison, develdpment is possible only with discrimination and struggle. Truth
is developed in the struggte against error.”" (Selected Readings from Mao Tse-tung's ’
Works, Book A, Vol. II, Page 513)

The idea of "dividing one into two" is truth. Truth has no fear for controversy.
It will develop further in the struggle against the fallacy of "combining two into one,
emit greater brilliance, and penetrate deeper into the mind of the pecple.

Long live "division of one into two'!

July 25, 196k {(Reproduced from Sinkiang Jih-pac, September 9}
* * *
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